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About this Report 

  

The ACBC National Centre for Pastoral Research is pleased to provide you with this report on 
the Plenary Council project. 

The findings in this report are a summary of submissions that were received from your diocese 
in Phase One of the Plenary Council process called ‘Listening and Dialogue’. The National 
Centre for Pastoral Research was granted ethics approval for the data analysis of this stage 
in November 2018 through the Human Research Ethics Committee of the Christian Research 
Association. 

The online process for submissions in Phase One opened on 20 May 2018 and ran until 6 
March 2019. Due to the high response rate in the last two months, this deadline was extended 
to 13 March 2019.  

The findings in this report include data from all submissions from your diocese that were 
received online, along with those received via email or in hard copy format, such as letters, 
books and submissions made through the 2018 Christmas card campaign. 

The analysis provided in this report is mainly quantitative in nature and explores the 
demographic characteristics of individuals and groups that participated in the process. Some 
examples of these characteristics examined in the report are age, sex, country of birth, location 
and religion. This analysis was done using Microsoft Excel and SPSS statistical software. 

The report also includes a list of themes that were discussed by participants in their 
submissions related to the question: What do you think God is asking of us in Australia at this 
time? A complete list of themes that were discussed nationally can be found in the report 
Listen To What The Spirit Is Saying: Final Report for the Plenary Council Phase I: Listening 
and Dialogue. This analysis was done using NVivo software. 

Along with the list of themes, we have also included in this report the submissions of 
participants who consented to have their submission made public as well as released to their 
diocese. These submissions (made in response to Question 1: What do you think God is 
asking of us in Australia at this time?) are published in full but have been de-identified in 
keeping with ethical protocols. Several participants made their submission through uploaded 
documents, while others uploaded additional material as part of their submission. These 
documents have been provided to the bishop of your diocese in electronic format. 

The latter sections of this report contain a sample list of questions received from your diocese 
in response to Question 2: What questions about the future of the Church in Australia would 
you like the Plenary Council to consider? Along with this, a number of stories of faith or Church 
are shared, which were submitted by participants in response to Question 3: Would you like 
to share a story about your experience of faith or of the Church in Australia that has shaped 
you? 

We hope you find this report insightful and helpful as we continue our work on the project. 

 

Trudy Dantis    Paul Bowell    Stephen Reid Marilyn Chee       Leith Dudfield 
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Number of Submissions Received - all Australia 

Across Australia, we received a total of 17,457 completed submissions from May 2018 until 
13 March 2019. Of these, 9,690 respondents had participated in a Listening and Dialogue 
encounter. Another 2,113 were unsure if they had, so we presume they had not. Less than 26 
per cent of the total number of respondents (4,402) indicated that they had not participated in 
a Listening and Dialogue Encounter. 

Of the 17,457 submissions, 4,699 were from groups or organisations and 12,758 submissions 
were from individuals. There were over 209,170 people represented through the 4,699 groups, 
bringing the total number of participants in the “Listening and Dialogue” process to over 
222,000. 
  
Number of Submissions Received - Rockhampton 

The Plenary Council questionnaire did not ask respondents for the diocese in which they were 
located. However, it asked participants to type in their postcode. These postcodes were used 
as a basis for this analysis. 

From the Diocese of Rockhampton, we received a total of 78 completed responses from May 
2018 until 13 March 2019. Of these, 37 respondents had participated in a Listening and 
Dialogue Encounter, while another seven were unsure if they had. About 26 respondents 
indicated that they had not participated in a Listening and Dialogue Encounter. 

Of the 78 submissions, 10 submissions were from groups or organisations and 68 submissions 
were from individuals. There were 80 people represented through the 10 groups. It is important 
to note, however, that not all groups completed this question, so total group numbers may be 
under-represented.  

Overall, the total number of respondents from your diocese was 148.  

  

  

Table 1: Number of Submissions   
Total number of submissions received 78 
    
Participated in Listening & Dialogue Encounter?   

Yes 37 
No 26 
Not sure 7 
Not stated 8 
Total 78 

    
Submissions received from groups or organisations 10 
Submissions received from individuals 68 
Total 78 
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INDIVIDUAL SUBMISSIONS 

At the close of the survey on 13 March 2019, a total of 68 individual submissions had been 
received from your diocese. Most of the individual submissions were made online. However, 
a number were also received through letters, emails and the Christmas card campaign. 

  
Age of Respondents 

Table 2 shows the ages of individual respondents from Rockhampton. Figure 1 is a graphical 
representation of the same table. About 47 per cent (32) were received from those aged 
50 and over. The most number of submissions within this age range were received from the 
50-54 years and 70-74 years age groups (6 responses each).  
 
At the close of submissions, there 
were no individual submissions 
received from those aged under 25.  

Participants aged 16-17 were 
encouraged to discuss the 
questionnaire with their parent or 
guardian. Many of these responses 
came from schools that sent in their 
responses through the online survey. 
As Table 2 shows, there were no 
individual submissions made from the 
16-19 years age group in your 
diocese. 

Participants aged 13-15 years were 
prompted to provide their parent or 
guardian’s email address. An email 
was then automatically sent to seek 
consent for their child to participate in 
the study. There were no individual 
submissions made from this age 
group in your diocese. 

 

 

  

Table 2: Age groups (individual responses only) 
  

13-15 years * 0 

16-19 years 0 

20-24 years 0 

25-29 years 3 

30-34 years 1 

35-39 years 7 

40-44 years 7 

45-49 years 4 

50-54 years 6 

55-59 years 3 

60-64 years 3 

65-69 years 5 

70-74 years 6 

75-79 years 4 

80 years and over 5 

Not stated 14 
Total 68 
* Requires parental consent  



Summary of Submissions 

Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 5 

 

 

  
  

Sex of Respondents 

 More than half the number of all individual respondents from your diocese were female (60%), 
while a further 21 per cent were male. Table 3 shows that there were 14 men and 41 women 
who made submissions. One respondent preferred not to state their sex, while 12 respondents 
did not answer this question.  

 

Table 3: Sex (individual responses only)   
Female 41 
Male 14 
Prefer not to say 1 
Not stated 12 
Total 68 
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There were 14 
respondents who did 
not state their age. 
These have been 
omitted from this 
graph.

Fig. 1: Age groups (individual responses only) 
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* Other than Australia, English-speaking countries refer to New Zealand, United Kingdom, Ireland, United 
States, Canada and South Africa. All other countries are designated as non-English-speaking countries. 

Countries of Birth 

Table 4a shows the country of birth of individual respondents from your diocese. As 
expected, a large number of respondents (90%) were born in Australia. About six per cent 
came from other countries, while a little over four per cent did not state their birthplace. 
Table 4b provides a summary of the countries of birth by English-speaking and non-
English-speaking countries*, while Tables 4c and 4d indicate the countries of birth of the 
respondent’s mother and father respectively.  
  

Table 4a: Countries of birth     
(individual responses only)   N   % 
Australia 61 89.7 
Ireland 1 1.5 
New Zealand 1 1.5 
South Africa 1 1.5 
United Kingdom of Great Britain and Northern Ireland 1 1.5 
Not stated 3 4.4 
Total  68 100.0 

 

Table 4b: Country of birth - Summary     
(individual responses only)   N   % 
Australia 61 89.7 
Other English speaking country 4 5.9 
Non-English speaking country 0 0.0 
Not stated 3 4.4 
Total  68 100.0 

 

Table 4c: Mother's country of birth     
(individual responses only)   N   % 
Australia 48 70.6 
Other English speaking country 4 5.9 
Non-English speaking country 3 4.4 
Not stated 13 19.1 
Total  68 100.0 

 

Table 4d: Father’s country of birth     
(individual responses only)   N   % 
Australia 45 66.2 
Other English speaking country 6 8.8 
Non-English speaking country 4 5.9 
Not stated 13 19.1 
Total  68 100.0 
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Aboriginal and Torres Strait Islander 

Table 5 shows the number of Aboriginal and Torres Strait Islanders from your diocese who 
made submissions. At the close of submissions there were no individuals who identified 
themselves in this way. 
  

Table 5: Aboriginal or Torres Strait Islander   
(individual responses only)   
Yes 0 
No 56 
Not stated 12 
Total 68 
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Religion of Respondents 

The religion question was answered by individual respondents only. Of the total 68 individual 
submissions that were received from your diocese, 49 respondents (72%) were Catholic. Five 
respondents were from other Christian denominations while there was one from a non-
Christian religion. A further 11 respondents did not state their religion and two respondents 
chose the ‘no religion’ response. 
 

Table 6: Religion (individual responses only) Person Percent 
Catholic 49 72.1 
Other Christian:    

Anglican 3 4.4 
Uniting Church 1 1.5 
Other Christian 1 1.5 

Non Christian:    
Buddhism 1 1.5 
Other religion 0 0.0 

No religion 2 2.9 
Not stated 11 16.2 
Total 68 100 

 

For those who indicated that they were Catholic, a further question asked them to describe 
their participation in church activities. Their responses are shown in Table 7. A total of 36 
respondents indicated that they went to Mass regularly and were involved in other church 
activities. There were eight respondents who said they went to Mass and church activities 
sometimes, while a further two respondents considered themselves Catholic but were not 
involved or described their participation in other terms. A further three respondents described 
themselves in another way. 

 

Table 7: Religious description  
(for those who answered 'Catholic' to previous 
question) Female Male 

Not 
stated Total 

I am Catholic and regularly attend Mass and 
other church activities 26 8 2 36 

I am Catholic and go to Mass and church 
activities sometimes 5 3 0 8 

I am Catholic, but I don’t practise or get involved 
in anything 1 0 0 1 

I consider myself Catholic but I am not sure 
what to think about the Catholic faith 1 0 0 1 

Other 1 2 0 3 

Not stated 0 0 0 0 

Total 34 13 2 49 
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GROUP SUBMISSIONS 

At the close of the survey on 13 March, there were a total of 10 group submissions made 
from your diocese. Around 80 individuals were represented through these groups. However, 
there were three groups that did not report their number of participating members, indicating 
that the total number of people represented through the group submissions may be higher. 

While eight group submissions provided a group name, two did not do so. Table 8 shows a 
list of the group submissions from the diocese with the number of members in each group. 
Groups that did not provide a name were omitted from this table. The number of participating 
members was provided by the person submitting the group response. These figures could 
not be checked for accuracy. 

Prominent among the largest groups was an informal group of Religious Sisters and their 
Lay women friends with around 21 members. There were three other groups with 12 
members or more.  

  

Table 8 : Group submissions from the diocese  

Name of group Group size 

This is an informal group of Religious Sisters and their Lay women 
friends 21 
Rockhampton Josephite Associates 18 
Faith group meeting monthly 13 
cannot do this   12 
2  Aged Homes in RockhamptonRetire 8 
St. Catherines Catholic College  3 
St Catherines Catholic College - The Whitsundays Not stated 
Del Rowan Not stated 

 

  



Summary of Submissions 

10 Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 

Age and Sex of Group Members  

On 5 November 2018, a question was added to the survey asking group respondents to 
estimate the ages and sex of members represented in their group. Not all groups answered 
this question. Therefore, the results presented here reflect only the submissions of those 
groups which provided information to this question between 5 November 2018 and 13 March 
2019. Table 9 shows the ages of group members for those submissions.  

The 70 years and over 
age group was the 
largest group 
represented with 16 
members. This was 
followed by the group 
aged 30-49 years with 
six members. 

 

 

 

 

 

Of the total 30 group members whose sex was reported, 100 per cent (30) were female.  

 

 

Table 9: Estimates of ages of people in group submissions 

(group responses - for submissions received after 04 November 2018 only) 

Under 20 years 0 

20 - 29 years 3 

30 - 49 years 6 

50 - 69 years 5 

70 and over 16 

Unknown 0 

Total 30 
Totals in tables 9 & 10 will not always agree due to submission errors. 

Table 10: Estimates of sex of people in group submissions 
 
(group responses - for submissions received after 04 November 2018 only) 
 
Female 30 
Male 0 
Total 30 
Totals in tables 9 & 10 will not always agree due to submission errors.  
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RESPONSES TO QUESTION 1 

What do you think God is  
asking of us  

in Australia at this time?
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THEMES DISCUSSED IN RESPONSE TO QUESTION 1 

A number of themes emerged nationally in Phase One of the Plenary Council project.  These 
are described in the national report titled, Listen to What the Spirit is Saying: Final Report for 
the Plenary Council Phase I: Listening and Dialogue published in July 2019.  

A wide range of themes were discussed in the submissions from groups and individuals in 
your dioceses. The most prominent ones are listed below. For a detailed analysis of each of 
these themes please refer to the national report. We have provided references to the report 
by way of chapter and page numbers for this purpose. 

The top five topics discussed by participants from your diocese were: 

• Love God, Love Neighbour 
• Social Justice and the Environment 
• Sacraments 
• Evangelisation 
• Leadership and Church Governance 

 
Within each of these five areas, the most widely discussed themes were as follows: 
 

• Love God, Love Neighbour (Chapter 4) 
o Remaining faithful to Church teaching (p. 32) 

 Emphasis on: Marriage (p. 33) 
o Greater focus on Jesus Christ (p. 30) 
o Greater trust, faith and hope in God (p. 29) 

 
• Social Justice and the Environment (Chapter 9) 

o Greater inclusion of all (p. 108) 
o Care for the environment (p. 112) 
 

• Sacraments (Chapter 6) 
o Holy Orders – Ending celibacy / allowing priests to marry (p. 66) 
o Greater emphasis on prayer and sacraments (p. 64) 
o Holy Orders - Ordination of women (p. 69) 

 
• Evangelisation (Chapter 11) 

o Sharing the faith with others (p. 128) 
 

• Leadership and Church Governance (Chapter 7) 
o Greater involvement of the laity (p. 84) 
o More formation and support for priests (p. 89) 
o Ending clericalism (p. 80) 

 
 
 
 
 



Responses to Q1: What do you think God is asking of us in Australia at this time? 
 

Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 13 

Other main themes that emerged from the responses from your diocese included: 

• More welcoming parishes (p. 161) 
• Modernise Church teachings (p. 169) 
• Outreach to youth (p. 124) 
• Stronger parish communities (p. 156) 
• Radical change, a new order, inverted pyramid (p. 172) 
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SUBMISSIONS MADE IN RESPONSE TO QUESTION 1 

The submissions in this section were made in response to the first question: What do you think 
God is asking of us in Australia at this time? 

In keeping with ethics guidelines of the online survey, the privacy of each participant was 
protected under the Privacy Act 1988. Due to the personal and detailed nature of the 
submissions, consent was sought to conduct any follow-up consultation and for publishing of 
the findings. 

Care was taken, therefore, to obtain informed consent from each participant or 
group/organisation in three distinct areas. Firstly, whether they wished to have a member of 
the Plenary Council team contact them about their submission. Secondly, consent was 
obtained for the publishing of their de-identified submission online, via the Plenary Council 
website or through social media. De-identification is the process used to prevent a person’s 
identity from being revealed. In this survey, this meant that all names, locations and other 
identifying information were removed prior to the response being used. Finally, consent was 
also sought for sharing their de-identified submission with their diocese.  

In keeping with these guidelines therefore, the submissions that follow are only from those 
individuals or groups who consented to having their submission being made public and being 
shared with their diocese. About 62 per cent of all responses did not have consent for one or 
both of these criteria and therefore, their submissions have not been included here.  

I want to upload a longer document. In essence I think that we are being called to renewal: to go 
back to Jesus (model and message) and to look at the signs of THESE �mes in order to move 
forward. 

We must regroup, restore faith in Christ. Especially, we must propagate the belief of the real 
presence of Christ in the consecra�on. The Eucharist is the centre of our faith.  

I think God is asking the Church to place Gospel values summarised in the bea�tudes 
(”Righteousness” an incorrect transla�on in most English versions—should be “Jus�ce”) at the 
heart of the Church. This will mean a radical reform of those structures which are no longer 
relevant or are unjust—e.g. clericalism; exclusion of lay people, and women in par�cular, from 
decision-making re: Church policy; lack of accountability of bishops to the people of the diocese in 
which they serve (had there been such a local structure to which bishops were accountable then 
concealment of sexual abuse by priests in their dioceses may not have occurred). We are 
dismayed that those who are listed as having vo�ng power in the Plenary Council 2020 are 
overwhelmingly in favour of male church officials. Lay people are listed as ‘observers’ and are 
therefore excluded from the decision-making processes of our Church in which according to our 
bap�sm ritual we are all supposed to be equal. Surely this is an example of great injus�ce.   

God is asking us to show compassion and mercy to all people, especially the most needy in our 
communi�es. He is asking us to reach out to them, offer friendship and offer help.  

Overall, Father God is asking us to come to repentance and holiness and also to have TRUST IN 
JESUS CHRIST.  (-) 
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REPENTANCE. Come back to true FAITH and MORALS. Take on a PERSONAL inter-rela�onship with 
JESUS CHRIST our Redeemer, our Intercessor with God. Restore also the same rela�onship with 
the HOLY Spirit. Bring Catholics into an ac�ve, daily rela�onship with the JUDEO-CHRISTIAN 
SACRED SCRIPTURES. NOT the Koran. Forbid an equality between Chris�anity and Moslem beliefs. 
Chris�anity without Christ is an empty eggshell. (See later detailed comments.) 

God is asking us to return to our Chris�an roots. Australia was once recognised as a very Chris�an 
country. In recent years this has changed. God is asking us to become more involved in Church 
ac�vi�es and also in our workplaces and in our community. We are being asked to be carriers of 
the good news of the gospel out to the world, to those people who don’t come into a church. Our 
society has seen rapid and almost unbelievable changes in morals and how we as a na�on view 
basic tenets such as the right to be born, the right to live to a long age, the acceptance of people 
who may not hold the same views of morality and principles handed down to us through our 
Judeo-Chris�an tradi�ons. We live in this world and so we have to offer a different perspec�ve to 
society through our recogni�on that God is asking us to be disciples in this world in which we live. 
Jesus became incarnate and showed us a new way to live. We have to be the God-bearers to the 
world in which we now live. 

I feel God is asking us to go back to Christ's teachings and focus more on our communi�es. The 
Church at present seems to be leaving its communi�es to dri� without leadership. I don't mean 
leadership from the clergy, but leadership from within the community that is sustainable. In my 
diocese we seem to rely en�rely on the clergy & they aren't equipped to build sound spiritual 
communi�es that survive a�er the priest moves on. 

If God is asking this na�on at this �me it is to be "known", it may be to be understood, and to be 
ac�ng in this manner.     

I think that God is asking us as a Church to get back to basics—Love God and Love Neighbour. As a 
Church we seem to have a lot of red tape. Consider bap�sm. When we read the New Testament, 
someone is touched by the "Jesus’ movement" and wants to be bap�sed—they immediately go to 
the nearest body of water and bap�se the person. RCIA is a 6 month program. We are in an era 
when wai�ng 6 minutes is a stretch for some. In the wake of the Royal Commission, we need to 
have discernible changes to the way in which our Church is governed. We need to have a shared 
leadership model that extends to the celebra�on of the sacraments and other pastoral 
responsibili�es. Celibacy needs to be op�onal and women need to be able to respond to [the] call 
of priesthood also. Our churches need to be lively places that are welcoming and capable of 
change.  Our Masses need to have the flexibility of a dialogue style homily, music that is lively and 
upbeat or appropriately reflec�ve. They need to be places that are teeming with children and 
young adults who are ac�ve in their faith. We need to be a Church that responds to the needs of 
society, not insular and self-protec�ng. We need to be more strategic in the community and be 
more entrepreneurial in our approach. We need to be Easter people who pray ac�vely for our 
Church and for the Holy Spirit to renew our communi�es, which will, in turn, renew the face of the 
earth. It is important that we welcome all to the Eucharis�c table, including those from other faith 
tradi�ons, the divorced and gay/lesbian. As a Church we must love—it is not our role to judge. 
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Everyone must lead and see themselves as leaders, working in partnership with the ordained to 
sustain the Church in Australia. We must be people of faith, hope, love and joy. 

I think God is calling us, drawing us and asking us to pray and to open our hearts to come to know 
Him more deeply, to know the length and depth, the height and breadth of His eternal, life giving 
love for us, and His longing for us to be in union with Him. I think God gave Saint John Paul II's 
Theology of the Body to the Church as a gi� for these �mes of confusion, pain and de-genera�on 
of marriage and family and our Catholic faith. Theology of the Body should be widely prayed and 
studied. Theology of the Body enlightens us of God’s love; of God’s Word made flesh; of what it 
means to be human, male and female, in these challenging �mes; of the way marriage is meant to 
be a reflec�on of the communion of the Trinity—free, total, faithful and frui�ul; of the way our 
lives are to be ‘gi�’ but we are all broken and only the incarnate Jesus can recreate us in to who 
we are meant to be. Theology of the Body is for everyone; men, women, young, old, married, 
single, mothers, fathers, priest, religious, rich, poor. Theology of the Body enlightens all aspects of 
our Catholic faith—the Mass, especially the Eucharist, the Sacraments, our mother Mary, the 
Catechism—and gives depth, life, meaning and knowledge to Catholic teachings that are so 
misunderstood and unknown. Our Catholic Church is so in need of true, faith filled and authen�c 
forma�on. The Catholic Church has so much richness and fullness of truth, with the Scriptures and 
Tradi�on, but this is barely known by the average Sunday going Mass atendee who o�en only 
hears a poor sermon. God is calling us into the fullness of His truth and love and into communion 
with His eternal, divine, life-giving love; Father, Son and Holy Spirit. 

To progress the spiritual side of our part in crea�on.  

I feel God is asking a lot of us in Australia at the moment. He has given us many challenges, 
reaching out to those who do not know Him, welcoming the poor and disadvantaged, welcoming 
the broken, especially those in broken families, lack of voca�ons, abuse in the Church… these are 
but a few of the areas God is challenging us in & asking us to grow. The Church in Australia is 
already doing an incredible job in all these areas... but perhaps we are not ge�ng to the root 
problem??? So many people do not know the incredible mystery of God’s love for us. ... but as 
always God has not le� us alone. He has given us the tools to embrace ALL these challenges 
through St John Paul II’s Theology of the Body. ... for those who have eyes to see. I feel sure God is 
asking us to OPEN our hearts and minds through this teaching and spread it far and wide so that 
all people can know God’s original plan for us. Theology of the Body guides us to truth and 
answers so many ques�ons. 

This response is a combina�on of the thoughts of a group of 18 people who then split into three 
sub-groups of 6 people. So this is a summary of those sub groups: God is calling us to be strong 
together, be more prayerful and develop and strengthen our personal faith. We need to be 
prophe�cally cri�cal, and people of hope and prayer; to stand up and be Chris�an/Catholic and 
not go with the current Australian trend to be indifferent to religious values. We have to re-
educate ourselves, be strong to make good decisions on how to live in our society. We have to be 
pro-ac�ve for life values, suppor�ng life from concep�on to natural death and resis�ng the calls 
to liberalise abor�on and euthanasia. Changes in our Church are �ed up with societal changes e.g. 
breakdown of marriages and recons�tuted families, along with current legisla�on that has re-
designated the role of male and female within marriage, family and society in general. Gender 
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fluidity is posing enormous ques�ons that we are not prepared for. Parents and grandparents 
must assume a more responsible role in educa�ng their children within the home. The sacred 
tradi�on of marriage and family has to be supported as it is being belitled throughout our society 
and par�cularly via media. (An adver�sed telecast such as "Bad Mothers" due to be broadcast 
from 18th Feb). Ul�mately it is our children who suffer when they are faced with drama�c 
changes in their lives. Separa�on and divorce leaves many children floundering and schools are 
not able to provide the nurturing they need and which should be found within the security of a 
family home. We are faced with the problem of a shortage of priests and we have to ask the 
ques�on why are our young men not going to the seminary? We have to address the whole 
process of training of our priests, especially in light of the current clerical sexual abuse crisis. If 
married priests were to be allowed by Rome, how would we be able to afford them? If they have a 
family, would they also need other employment? How do we accept responsibility for this? We 
also have to address the concept of clericalism, i.e. allow the laity to be more involved in the 
running of the parish and provide roles/services so that the priests can focus on the "priestly 
du�es" and leave the more secular aspects to the highly qualified people in the parish. We have to 
define the role of ministry for all members in the Catholic Church. We also have to be suppor�ve 
of our overseas priests who come to us as missionaries. Some Catholics do not value their 
contribu�on to our Australian Church as well as they could. We are being asked to recognise and 
support them as they provide the priestly func�ons our own Australian youth are not taking up. 
The decline in the Religious Orders is also an issue we need to acknowledge. This relates to costs 
for the parish in many cases. We are being called to address the role of women in the func�oning 
Church.    

I take "The Church" to refer to all of God's people. We as the whole Church are called to humbly 
once again take up the gospel and present Christ to people. We are together to serve one another 
(the various churches) and go beyond an external ecumenism, and find that although we meet in 
different buildings, our hearts are for each other. I believe that Christ is asking us to share in the 
Lord's supper with one another and not to restrict communion between our tradi�ons. We are 
truly "one body" when we are able to have this communion together. I believe the Spirit is calling 
us to be of one heart and one mind, serving each other, and together presen�ng the gospel to our 
na�on. When the Bible speaks of "recognising the body of the Lord" in Corinthians 11, this surely 
must be God's people that we must recognise. As a non-Catholic, I declare my love for Catholics 
and all God's people and what I believe is God's desire for us to serve each other out of reverence 
for Christ. And together to serve our na�on. The most effec�ve gospel is the way that believers 
love one another, and that is what I believe God is asking of us. Much good is going to come if we 
seek that which is close to God's heart, and that is our unity of heart and mind.   

The small bush town where I live definitely has dried up literally with the on- going raging drought. 
The rainfall is slowly less as less as the years unfold but what is more evident is the parched souls 
that wander this land without knowing who their true God is. I think in my town and throughout 
all of Australia, God is calling us to back to him. Most of our children, brothers and sisters, uncles, 
aun�es, neighbours, co-workers, fellow ci�zens have no care for our Church. They have no �me or 
inclina�on for our Church! It does not mean anything to them. Football or an array of distrac�ons, 
on the other hand are definitely worth it! The children and youth are keeping fit, the par�es are 
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so important for socialising, keeping community alive, promo�ng moral when all else fails! How 
desperate we are for hearing the Word of God! How desperate we are to know how to listen to 
God's voice!! I believe we need an urgent change of focus in what we are doing in the Church in 
Australia star�ng with our Catholic schools where students should have a bible as part of their 
book list and become as familiar with it as the ABC. The bible has the power to transform lives and 
isn't that what God is asking us to do here in Australia. He wants to turn our lives upside down, 
which as it turns out is right side up. He wants us to transform the way we think about ourselves, 
our rela�onships, about money and career, our world and culture. However, to most Catholic 
Australians the bible is seen as a foreign object not a place where we can go to, to ask for God's 
will in our lives ... a roadmap for our life's journey. God wants us to have a rich, full and happy life. 
So, wouldn't it be great if we are shown how to use the road map, shown how to pray with the 
scriptures so each day, how we can find a place, a silent place away from the all things that 
bombard our thoughts and listen to the One who really cares about us and who can show us the 
way! I see the dire need for our Australian Catholic Church to put Introducing the Bible; and 
Learning to Pray with the Word of God in an inspiring way as top priority in our schools (where 
our future lies), and into our parishes which are struggling to survive, and into the lives of parents 
and friends on the fringes of our parishes who come to our churches occasionally, into the lives of 
youth, and into the lives of the many other lost souls who have never known or have forgoten 
the importance of this precious guidebook. In Australia today we are starving ourselves of one of 
the main staples of a healthy spiritual life. We have the Mass, the sacraments, Mary, but the true 
meaning of all these riches are lost if we are denying ourselves of having a personal rela�onship 
with Jesus through His Word. The bible has always been at the heart of the Church and as we look 
for a beter future here in Australia, we need to put this treasure into the centre of our lives and 
all the lives we can reach out to!    

I think that God is wan�ng to be the main character in the Catholic Church in Australia. The 
Church does many good things for the poor and underprivileged and is to be commended for this. 
Where we fall short is that we tend not to be very open about Jesus in our lives and sharing this as 
the opportunity arises. The causes of this can be a range of things but I feel that we have never 
really trained in the varying methodologies of Chris�an witness. We have something good, 
something worthy and it is worth sharing. But how is this to be done? When we talk to someone 
and want to invite them to a func�on, what is there? What structures do we have in our Church 
for the introduc�on of people to Catholicism? I do know that RCIA is there but if an individual is 
just ques�oning, where can the answers be gained? Of course there is the internet but which sites 
are recommended and be relied upon to give accurate and s�mula�ng answers / reasoning to an 
enquiring mind? It seems to me that evangelisa�on is not so high on the agenda in a parish se�ng 
and some strategy around this would be helpful. People need hope and the love of Christ in their 
lives and their families. No doubt the challenges are there but good men and women are available 
to be drawn to the task of spreading the good news of Jesus.   

To endeavour to provide mechanisms and processes to ac�vely re-engage with all those Catholics 
who have been bap�sed and/or educated at Catholic schools, who for reasons of their own, have 
chosen not to pursue the regular prac�ce of their Catholic faith. This lapsing of faith prac�ce and 
commitment is most evident in those under 40 and is escala�ng rather than diminishing. I have 



Responses to Q1: What do you think God is asking of us in Australia at this time? 

Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 19 

even seen research that asserts the average age of regular Sunday Mass atendees is 59. So what 
can be done without breakaway movements and massive internal fric�on? Numerous things that 
can't be covered in 500 words. Two follow: 1 ) The clerical hierarchy, both domes�c and in that 
haven of vested interests, the Va�can, have to realise that their obs�nacy and resistance to 
sensible prac�cal structural reform and reorganisa�on, is the greatest enemy the Catholic faith is 
facing. 2 ) The priesthood - Se�ng aside the appalling issues involving the priesthood and religious 
orders, examined by the Royal Commission, the rapidly declining number of priests due to ageing, 
accompanied by only a trickle of voca�ons to replace them, is an enormous problem. Residing in a 
parish where there is currently an African priest (whose generosity and commitment to his role as 
a priest can only be admired) and having had another African priest previously (whose erra�c and 
apparently decep�ve behaviour caused significant local and diocesan problems), it is blatantly 
obvious that because of linguis�c and cultural problems, this importa�on of priests can only be an 
interim solu�on. Following is a solu�on. The priesthood becomes a �me limited role with op�ons 
to extend and also to make a life�me commitment. Seminarians will undertake a THREE year 
course of prepara�on (similar to a large number of university degrees). On ordina�on, each will 
commit to five years of service as a priest with an op�on to extend for a further five years and 
beyond. This will poten�ally appeal to young men who are willing to commit a por�on of their 
lives to God's service similar to those young people who commit to a period of community service 
both domes�cally and overseas. Similarly, a shortened seminary course and term of service op�on 
would apply to married men who would like to serve the Church. However, there would be a 
Restric�ve Clause for married men. For married men, ALL CHILDREN OF THEIR MARRIAGE MUST 
HAVE REACHED AN AGE AND POSITION IN LIFE WHERE THEY ARE TOTALLY SELF SUPPORTING. 
There is a simple prac�cal reason for this restric�ve clause. Most parishes (mine certainly) operate 
on deficit budgets and could not support a married priest and his family. Will this radical change 
to the priesthood work? The proof of the pudding will be in the ea�ng, but the concept brings a 
fresh, more flexible and poten�ally atrac�ve invita�on to young men to consider commi�ng a 
por�on of their lives to the priesthood.       

According to the signs I see, God is asking us to get back to the pure Catholic Faith. Even the way 
many priests and sadly some bishops say Mass now is so 'sloppy' and 'dumbed down' that there is 
no "mystery and awe in the presence of God" discernible at all. Therefore no mystery and awe is 
taken with us as we go out to the world: "Go, the Mass is ended." Dumbing down is seen e.g. the 
Nicene Creed is seldom used; many priests do not invoke the Trinity in the Collect; the first 
Eucharis�c Prayer is seldom used; so many priests do not "do the red and say the black" giving the 
impression of both rushing through, and NOT UNDERSTANDING THE REASON AND MEANING of 
what they should be doing. One result? There is then no 'awe' to enliven our consciences towards 
a good examina�on and Confession. Even the word o�en used now, "Reconcilia�on" bypasses the 
awe-filled process of humility before God in the examina�on process. Either call it by its first Rite, 
"Confession" or by its sacrament �tle, "Sacrament of Penance". Further, there are strong signs 
that we need to be TAUGHT. Giving the relevance of the scriptures of the Mass is only part of the 
work of a priest. The bishop through the priests should be TEACHING. So: 5-10 minutes of the 
'Sunday Mass Homily' given to the relevance of the Scriptures as composed by the priest himself, 
and the other 10 or so minutes given to teaching—an ACBC-produced course of the Catechism of 
the Catholic Church using the apologe�cs genre befi�ng adults, taught over the 3-year cycle, the 
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same in every church so that if one is in a different parish on holidays or whatever, they do not 
miss out on that week's lesson. Evidence is showing that the younger genera�on and younger 
parents are seeking the sacredness of what is termed the La�n Mass. The Novus Ordo has been so 
dumbed down as I said and thereby so protestant-ised that signs of spirituality and sacredness 
have been lost. Catholics should 'dare' to pray what they [should!] believe. Even the Mystery of 
Faith proclama�ons directly a�er the consecra�on are adhered to by protestants as well—there is 
no affirma�on of the transubstan�a�on as there is in the La�n Mass. The evidence from the 
liturgy is that Catholic beliefs have been lost. I thank God that transubstan�a�on DOES take place 
because of valid Holy Orders, but some�mes even some priests don’t seem to believe that 
anymore. The last point, teaching the CCC through an Australia-wide official 3-year apologe�cs 
program will educate all atendees to the moral norms of the Church without having to have 
'catch-up', concerted and costly efforts to inform Catholics they should NOT support s-s marriage, 
abor�on, euthanasia ... . When the government wants to legislate an immoral idea, or schools 
bring in something like “Safe Schools”, Catholics would more readily, quickly and firmly see it as 
such.   

1. Go to them and speak to them at their level  

2. Be beter at sharing the message of God’s awesome power and love  

3. Grow/transform into a Church that is relevant in the modern world.    

3.1 We MUST allow our priests to marry if they choose to, and for married men to be able to 
become ordained.    

3.2 We must allow women to be ordained as priests, and very quickly bring more women into all 
levels of the Catholic Church, including the Va�can.  

4. Be honest, transparent and ask for forgiveness. Please see atached document for further 
explana�on.     

I think/believe that God is invi�ng us to a deep and sincere renewal as members of the Catholic 
Church here in Australia, at the present �me. And, by that I mean an inten�onal return to a living 
out of the Catholic faith as it is presented to us in scripture and Tradi�on, for example, an 
inten�onal atempt to consistently align our lives with scripture and Tradi�on as it is expressed in 
the Catechism of the Catholic Church. There is a need to faithfully, joyfully and wisely proclaim the 
teachings of the Church to the people of our �me. It is my view that Catholics are (by & large) far 
too hesitant to do this—and far too many Catholics are unwilling to commit themselves to life-
long forma�on in this area. This is a necessity if we are to take up properly the ministry of 
accompanying & discipling people. How do we "make disciples of all na�ons" if we are ill-prepared 
to make a disciple of our self firstly? Also, a greater emphasis on both clergy & laity being "co-
responsible" for the mission of the Church needs to be taken up once again. And, this is not to 
mean that one group is in charge of the other—it is to mean that there is an authen�c sharing of 
roles & responsibili�es within the mission and ministry of the Church. Neither the role of the lay 
faithful or the ordained minister has to be watered-down for the sake of the other to legi�mately 
exist and flourish … which is some�mes the very real danger here. Both ministries, that of the laity 
and that of the ordained are authen�c, life-giving & necessary expressions of the ministry of Jesus 
the Christ! There is always the issue of the exercise of legi�mate authority in ministry within the 
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parish, and within the current canonical framework of the Church it is the parish priest who is 
ul�mately responsible for the governance of the parish and the direc�on of ministry to the people 
entrusted to his pastoral care. I see no significant problem with this model provided that the 
parish priest has suitably qualified laity in co-responsible (and I mean co-responsible persons not 
just gap-filling) posi�ons of lay responsibility within the parish with whom he can share the daily 
task of administering the parish, for example, Chair of the Parish Pastoral and Finance Councils, 
Parish Safeguarding Representa�ve, various Leaders of Parish Ministries; it is with these personnel 
that the parish priest and associate pastors can consult as part of their decision-making process & 
thereby ul�mately their governance of the parish in general. It would be of immense help 
however if there were to exist a posi�on within the diocesan administra�on structure an 
independent ombudsman to whom any person (lay or clergy) could consult with in order to 
resolve an issue with a lay or clergy authority figure. Above all at this �me, we need to be open to 
the promp�ngs of the Holy Spirit while being open to the teachings of the Church to guide us. 
Each of us also need to listen and speak up!  

I believe that God is asking us to go back to the basics of the message that Jesus, the Son of God 
preached—that we should love God with all our heart and love our neighbour as ourselves. God is 
asking us to be prepared to make changes in our prac�ces so that this is our central message. 
Jesus did not come to condemn and neither should we as a Church. We need to open our doors to 
all. We need to be a place of welcome where all will feel at home.  

I think God is asking us to think seriously about what it means to be Catholic in the current social 
climate and how best to enact this vision. I think that roles of laywomen in the Church, a�tudes 
to marginal groups, criteria for clergy (e.g. women priests and married priests) and the en�re 
Church hierarchy are part of this considera�on. I think God is asking us to consider radical change 
for our Church.  

Australia becoming so unequal—gap between rich and poor—worsening work condi�ons, 
unaffordable housing etc. I think God would like us to ac�vely advocate against this trend.   

Individually, that we live and work toward the comple�on of the mission to which He 
commissioned us by his redeeming sacrifice on the cross without measuring the cost to ourselves 
in terms of the world around us or the decep�ons of the evil one. He has called mankind to Him 
many �mes and provided us the guidance to enable us to come to Him. "Love the Lord your God 
with your whole heart ... and love your neighbour as yourself." How we achieve or complete our 
mission is essen�ally up to us for we as children of God are the only ones who in the end will 
answer for it. We have the Holy Spirit as our guide and the Church as an inspired and authorita�ve 
instrument in the physical world to turn to. As a Church to promote this individual ac�on without 
fear of any earthly or worldly consequences to the Church as an ins�tu�on or to the individuals 
who choose to belong to it. 

I feel there is a dire need to form Catholics to give witness to their faith. This means several things 
at once. In no par�cular order, it may mean:  

a) Those who work in Catholic Educa�on should be formed in the faith, and enabled to respond 
intelligently to the ques�ons that children raise, and the ques�ons that they themselves raise with 



Responses to Q1: What do you think God is asking of us in Australia at this time? 

22 Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 

regard to the Catholic faith (e.g. science and religion, scandals in Church history, the 
possibili�es/limits/good and bad fruit born of ecumenical/interfaith dialogue, etc.).   

b) Young Catholics (including students in Catholic schools) should be linked to channels where 
their ques�ons can be answered (e.g. Catholic Answers, Word on Fire Ministries, etc.), instead of 
ques�ons being treated with an unhelpful excess of "respect" where children are le� to fend for 
themselves, which o�en results in them losing the faith.   

c) Catholics must be taught, again and again, how to pray, and how to grow and mature as 
Catholics in their own personal/family/community prayer life. This is the 'breath' of a Chris�an's 
faith, and without it they will essen�ally suffocate.   

d) Every Catholic must come to terms with the fact that God is infinitely invested in them! And 
that God calls everyone (not just priests and religious), and be helped to very seriously pursue 
their voca�on, and put all their gi�s to the service of the Gospel.   

e) The Church should search for, connect and journey with, and promote (insofar as is possible) 
the very best ar�sts, scien�sts, business people, etc., to give the Catholic faith the most atrac�ve 
and impressive face in the world.   

f) The Catholic Church must go out (and be seen going out) to other Chris�an denomina�ons and 
religious groups in a spirit of fraternity, recep�vity, humility, and frui�ul love—in the service God 
and all God's people; not as a vain exercise for a humanis�c harmony, but for God to unify all 
people in their search for Truth, Goodness, Beauty, and the Peace which the world cannot give.  

Fundamentally, I believe that God is asking us to live as Chris�ans in fellowship with one another - 
suppor�ng each other with our faith & life journey. At the root of this is love of one another and 
compassion for all. The ques�on of ‘HOW’ is the cause of much considera�on. Naturally it is the 
responsibility of each member of the Church family to live as a Chris�an, engage in fellowship and 
help and support those around them; however some changes to exis�ng Church structures may 
assist this process. I see a future where ‘the Church’ goes out to meet people in their space, rather 
than insis�ng on people coming to ‘the Church’. In a mul�cultural and mul�-faith broader 
community, insistence on celebra�on of sacraments within a Church building isn’t always 
prac�cal, welcoming and inclusive. I have been to Masses, bap�sms and weddings held in places 
that are not churches, some�mes outdoors, and they have been incredibly moving, spirit-filled 
moments where those of other faiths and even atheists have felt comfortable, welcome and 
included. I see a future where priests or other leaders are once again able to create ‘Church 
families’ and be the ‘shepherd’ by providing both pastoral support (including assis�ng the 
bereaved) and celebra�on of Mass and the sacraments. Due to the shortage of priests, they are 
currently so busy saying Mass and celebra�ng the sacraments that they are no longer able to 
know their ‘flock’ and care for them. This has meant that the laity is providing all of the care, 
whilst some guy (the priest) that people don’t even know breezes through to administer the 
sacraments. An incredibly difficult situa�on for both parishioners & priests. This will include the 
ordina�on of women priests (as a modern day woman whose Catholic high school taught us that 
‘Women can do anything’, I totally fail to understand why a priest must be male). It may mean 
that the role of lay leaders will need to be expanded (with appropriate training) to include 
provision of the sacraments, however I actually see a clear path/role for an expansion of the role 
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of deacons to include celebra�on of Mass & further sacraments (& naturally the inclusion of 
women as deacons). In small rural communi�es this person would have a job and undertake the 
role voluntarily; in larger communi�es the posi�on would be full-�me and paid. The current 
restric�ons concerning marriage for deacons also require inves�ga�on. I see the defini�on of 
parish & parishioner expanding beyond those who regularly atend Mass. For a variety of reasons, 
many Catholics do not atend Mass even though they iden�fy as Catholic and have a very strong 
faith in God. I see a future where our parish leaders atempt to connect with these people and 
maintain connec�on. This may be through regular newsleters, emailing of weekly readings & 
homilies and perhaps personal annual contact on special anniversaries; those things that make 
people feel part of the ‘Church family’. 

God is asking us to be more generous with our �me. Give more �me to God and God's works and 
be more involved with your parish community. 

I believe God is asking us to centre the life of the Church on the gospel values of the Great 
Commandment and the Bea�tudes. This means that the Church has to address the issues of 
unjust structures based on clericalism, exclusion of laymen and women as well as youth in 
decision making on policies etc. I believe God would be wan�ng bishops to be more accountable 
to the people of the diocese in which they serve. I believe God would be invi�ng more lay men, 
women and youth to have vo�ng powers in the Plenary Council. I was horrified at the list of vo�ng 
delegates. Lay people are simply observers when through the bap�smal ritual we are considered 
equal (Another example of injus�ce). 
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RESPONSES TO QUESTION 2 

What questions about the future of  
the Church in Australia  

would you like the  
Plenary Council to consider? 
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QUESTIONS FOR PLENARY COUNCIL 

Participants were also asked to submit questions about the future of the Church in Australia 
for the Plenary Council to consider. The question put to participants was: 

What questions about the future of the Church in Australia would you like the Plenary Council 
to consider? 

Responses to this question were examined for consent both for the publishing of their 
de-identified submission online and for sharing their de-identified submission with their 
diocese. Questions were also checked for comprehension and duplicate questions were 
identified. From this, a sample list of questions indicative of the submissions from your diocese 
was developed. This list is as follows: 

1. Will the role of women be expanded in a meaningful and respectful way? 
2. We must recognise the importance of the ministry of women in the Church. Will this 

be pursued? 
3. How do we bring more people into Church every Sunday?   
4. How will the Church address the shortage of priests?   
5. Will it consider allowing married priests?  
6. Can the Church explore options to encourage people back to this Sacrament [of 

Reconciliation]?    
7. Can the Third Rite [of Reconciliation] be re-instated?   
8. Are there aspects of Canon Law that can be discarded?  
9. What aspects of the liturgy are flexible?  
10. Are we able to have a rock style band in the Church and can we have the freedom to 

move to the music (clap hands, wave arms, and stomp feet)?  
11. Why is it that younger priests seem to be less open to change and are seeking a 

return to "clericalism"?  
12. Are lay-led liturgies with Communion possible in regional and remote areas?  
13. Why is the Catholic Church not regularly in the media with good news stories?  
14. Why dont we have our own Catholic merchandise that is commonly available in a 

store similar to Koorong?  
15. Why promote obedience over the use of our intelligence to decide?  
16. Why does there seem to be a huge divide between the parishes and schools in 

Australia?  
17. How can we make our Catholic schools more Catholic? 
18. How will music be taught in all our schools so that it will grow future musicians for our 

liturgies and Masses in our parishes?   
19. Can the Church in Australia bring trained lay or religious from overseas to begin the 

process of working in our schools and parishes?  
20. Can we have children in our schools doing voluntary work in our churches e.g. 

weeding in some gardens in clear view of other people; or a class with a teacher and 
teacher aide; going to do some cleaning in the church as part of a church roster?  

21. Are we going to continue and increase the number of overseas priests we have in 
our dioceses as the number of locally grown priests dwindle even further in the near 
future?  



Responses to Q2: What questions would you like the Plenary Council to consider? 

26 Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 

22. Can it be part of the Catholic school curriculum that students in upper primary and 
high school take part in at least a day retreat once a year?    

23. Can adoration, even for 20 minutes, be introduced as part of the RI curriculum?   
24. What are you going to do about screening out homosexual men and men with other 

sexually-driven tendencies from being ordained even at a diaconate level? 
25. What pro-active programs of vocations promotion & recruitment currently exist within 

each diocese in Australia for the sole purpose of inviting young Catholic men to 
consider the possibility of hearing Gods call  to serve as priest? 

26. What processes currently exist to ask the question of what other positions of 
leadership could/do exist which can be filled by suitably qualified & competent lay 
people?   

27. What is currently being done to address the very significant issue of reviving the 
Catholicity of Catholic schools? 

28. What processes currently exist to review the situation of rural/remote parishes to 
assess what they specifically need in order to simply just function on a daily basis?   

29. What processes exist to reflect upon the area of providing ongoing support and 
catechesis for/to Catholic married couples?  

30. We already do not have enough priests or religious to sustain our Church in 
Australia—what is the response to this situation in order to keep our Churches 
functioning?  

31. Why cant women be priests or male priests be allowed to marry?  
32. How can the Church respond to the needs of the present day in a spirit of faith and 

hope, rather than in ways which are frantic, jaded, pessimistic, or disinterested in the 
reality of the gospels and the ancient Tradition of the Church?  

33. How can the Church speak in a language and manner which can be fruitfully 
received by the whole spectrum of people—young, old, rich, poor, man, woman, 
digital, housebound, hospitalised, etc.? 

34. How do we tackle governance and leadership in a climate of ever reducing priest 
numbers?  

35. Why are some priests discouraged from saying Mass and celebrating the sacraments 
in places other than their parish church building?  

36. What steps can be taken to ensure that our Church becomes more Christ-centered 
and consequently a more loving, compassionate and just Church?  

37. What steps will be taken to ensure that our Church is more inclusive of laymen and 
women in particular in the planning and decision making of the Church? 
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RESPONSES TO QUESTION 3 

Would you like to share a story  
about your experience of faith  
or of the Church in Australia  

that has shaped you? 
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STORIES OF FAITH OR CHURCH SHARED IN RESPONSE TO 
QUESTION 3 
 
The stories in this section were shared in response to the third question: Would you like to 
share a story about your experience of faith or of the Church in Australia that has shaped you? 

In keeping with the guidelines of consent explained earlier in the report, these stories are only 
from those individuals or groups from your diocese who consented to having their submission 
being made public and being shared with their diocese. About 62 per cent of all responses did 
not have consent for one or both of these criteria and therefore, their stories have not been 
included here. 

I have done this briefly in the atachment. I grew up in the pre-Va�can [II] Church, in a Catholic 
home, became a religious, taught in secondary schools, spent years as a university chaplain before 
coming to rural and remote ministry. Over the years completed a B.Theol and later an M.A. Theo 
apart from my secular studies. 

I was educated by Chris�an Brothers in the 1950s. There was much turmoil evolving in those days 
which has led to our present state. In the midst of this I was taught to pray, earnestly and 
honestly. A simple thing that formed my faith and shaped my life. When I fell away I was restored 
my prayer to Our Lady and I claim her interven�on in the restora�on of my faith. 

I grew up in a Catholic family. I atended a Catholic school and Mass every Sunday. The majority of 
the children in my class were also Catholic and therefore we all made our communion together, 
all were confirmed together etc. I am now a teacher in a Catholic school and most of the children 
in a classroom today are either not Catholic, or not prac�cing. They have no understanding or 
personal experience of Church and it is difficult to teach this to them. I feel many tradi�ons are 
being lost and this is a great shame.  

I was brought up by a Catholic mother and converted father. My mother gave me my Catholicity 
and my father gave me a living faith. Add a quarter century spent in religious life (�ll Jesus called 
me out) and later in a faith-filled covenant community. 

I came from England to Australia as a 16 year old in 1954. I found the Australian Catholic Church 
very different to that in England. There was obvious bigotry towards other religions. I was asked 
to be best man for my brother at his wedding and found I had to seek permission from a priest to 
do so as he was being married in a church relevant to his fiancée’s faith. I was refused that 
permission and had to tell my brother, who had shared many years with me in a close working 
rela�onship that I could not fulfil that task. That placed me in an extremely difficult posi�on as I 
was forced to choose between my family rela�onship and my Church rela�onship. That should not 
have occurred when you consider the relevance and sacredness of marriage to the Church and to 
the world in general. I also found it unbelievable that, because of the prevailing Irish Catholic 
influence on the Australian, there were even laws bordering on commandments that Catholics 
were obliged to follow e.g. Catholic parents must send Catholic children to Catholic schools. 
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The changes in my home life and family life have been many over many years, large changes 
involving pain have not been an issue. Giving up smoking on request was one. There are 4 of this 
type of personal change so far.  

I am so pleased to be a Catholic. I was raised an Anglican and became a Catholic a�er atending 
ACU and teaching in a Catholic school. For me, I feel closer to God and I have always seen 
Catholicism as a faith that is lived. There was a need to educate children, so schools were formed. 
There was a need for health care, so hospitals were established.  Our faith is a lived faith.... but we 
must read the signs of the �mes. As a Church we have lost the ability to take risks and change 
con�nually. We have stagnated. We have �ed the Holy Spirit up in rules and obliga�ons. It will 
require shared leadership, clear mission and a strengthened sense of Catholic iden�ty to rebuild 
faith communi�es in Australia that are vibrant and meaningful to the wider society. 

Members of this group who met are women, with the majority being mothers, grandmothers and 
some�mes great-grandmothers, while three are religious sisters. They have varying experiences of 
Church, but many have experienced disappointment within their parish se�ng. They have been 
subjected to parish decisions that have been made by one person and one person only. This 
person has been the only authority within the parish, has o�en only been there in a temporary 
capacity (i.e. for a designated �me) compared with the decades of parish living that the 
community has experienced, and decisions have been made that have severely impacted the 
community. There has been no consulta�on with the parish and the decision has been deemed as 
binding and final. This opera�on of ministry is not conducive to the building up of the people of 
God and yet it is what we have experienced and even con�nue to experience in some cases. 

Having atended a Catholic high school in [ - ] ([ - ] College) I have grown to appreciate and love 
Catholicism. Currently I'm the leader of the [ - ] Ministers Fellowship, and also the Chair of the [ - ]. 
In my work here I get to mingle with many leaders of different churches, and have found in doing 
so, that we all share a big heart for the lost, a common burden about the state of our churches 
and our na�on. I've come to see that our united hearts, our united prayers, and simple prac�cal 
things like sharing communion with each other, can have an impact on society.   

I am very grateful that a Catholic Church and the Sisters of St Joseph had come to my home town 
in [ - ] at the �me I was at primary school. I am also grateful that my parents had 10 children and 
loved their Catholic faith, followed its tradi�ons and supported their parish community in any way 
they could. I went to our State School for 8, 9, and 10th grade then away to boarding school for 
Senior. I am sure that my parents thought at the Catholic boarding school we would learn about 
our faith and receive lots of forma�on. These years were not marked with such learning, even less 
than the years at the State School when we had a once a week RE lessons! Luckily, I found going 
to Mass a great joy and occasionally went to a bible study group in other towns when I had the 
opportunity. When my children were in primary school and high school, we hosted members of 
the [ - ] team a few �mes. Later my eldest daughter was part of the [ - ] team and when the 
opportunity came, I went to [ - ] Conference several �mes. The work that is done by this 
community in [ - ] is awe-inspiring and from this I see a great poten�al for our regional dioceses to 
offer employment for these young people to venture away from the city and work alongside the 
priests, deacons and parishioners, inside the schools as chaplains, or RE specialists. Other 
Chris�an churches are leading the way in growing youth groups and finding ways to work with 
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community groups to reach out to the young. We have well established schools but very few 
young people are touched by the Word of God, so on leaving 12 years of educa�on they are not 
much further ahead in their faith than their peers in the State School. Is it that not all our teachers 
in the Catholic Schools are confident in teaching their faith? Should we have more specialised RE 
teachers just as we have specialised Physical Ed or music teachers. These personnel would 
become the main teacher for RE lessons assisted in the classroom by the regular teacher. The 
regular teacher would be inspired and mentored by the specialist. I believe if this idea was 
implemented, we would be growing a community who would have young ones knowing who they 
are and what their lives are for, encouraging some of the older ones who have lost their way. We 
would have no severe shortage of priests and religious because we would have young men and 
women tuned in their God. Think how many less suicides and mental health problems would be 
reduced if we can have our genera�ons talking to God everyday so when we have problems 
talking to Him is a habit. I see our schools as powerhouses and the way we are to turn around our 
mistakes of the past and present by inves�ng in our young and revealing to them the wonders and 
truth of the Word of God.  

I came to quite a renewal experience of my faith when I par�cipated in a [ - ] Seminar in 1989. This 
was extremely significant for me, cemented in me a love of Jesus and the Catholic faith. I was very 
upli�ed and my faith has remained a driving force for me since. The sacraments are significant in 
my life and have enormous value for me. Since that �me other organisa�ons like menAlive have 
been immeasurably helpful to me in the long walk of my life. 

As men�oned in Q1, I read myself into the Church. HOWEVER, it was the example of Catholic 
friends and nuns right from childhood that whet my curiosity. I did not go to a Catholic school, but 
I lived in a country town where the children all knew each other, whether from sports, the guiding 
movement, socialising or whatever. From them I saw spirituality, esp. from the Nuns, in their 
habits, praying their Office; praying the Rosary; who had a chapel in their convent; and sacredness 
in females covering their heads to enter the church, in the rubrics of the Mass (the priest leading 
the people, facing 'East' whence the Lord was to return, leading the liturgy of the Passion, Death 
and Resurrec�on of Our Lord Jesus Christ. No 'playing to the congrega�on' there, no eye contact, 
no changing anything from what the Church authorised. The La�n did sound 'rushed' to the 
untrained ear but that wasn't a problem as one was able to follow the transla�on). I am blessed 
that some Catholic devo�ons remain in my area—Adora�on, Rosary, Sunday night Devo�ons, 
Sacred Heart Sodality, ... I came from a protestant denomina�on and the Novus Ordo does not 
'tell' me anything different from what I had believed before I read myself into the Catholic Church. 
I am not happy that it seems the Catholic Church is pu�ng me back into Protestan�sm. The 
Mystery of Faith statements are the ‘up front’ evidence. I believed all those alterna�ves in the 
Novus Ordo as a protestant; but the REAL MYSTERY did not take place in the protestant service. In 
composing the Novus Ordo the very, absolute, heart, of Catholic belief was removed from 
consciousness. It may as well have been denied – and now it very frequently seems to be denied, 
certainly no longer believed. 

As young person I was very faithful to the Church and her teachings without ques�on. As I 
matured beyond school years I discovered that to ask ques�ons regarding my faith life and Church 
teaching is a healthy thing! However, I also discovered that there is a difference between 
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ques�oning and discerning on the one hand; and ques�oning to force one's agenda on the 
Church. And, my concern with the Plenary Council is that some people may use the opportunity to 
atempt to force their own agenda onto the Church.   

I was born in the late 1960's into a family of strong faith and for my forma�ve years I lived in a 
Va�can II Church which seemed to be turning out towards the people of God and recognising their 
gi�s and talents. There was a movement back to the roots of the Church. There was a relaxa�on 
of some of the formality and our churches became a place where there was a welcome and a 
strong sense of community. We stopped looking in on ourselves and started to reach out to the 
world. Discussion and educa�on were encouraged. Then slowly, almost without our realising it 
was happening, we seem to have gone backwards. The changes to the liturgy in the last ten years, 
par�cularly in the language that is used, have been a retrograde step. Pope John XXIII when he 
called for the Second Va�can Council said “Throw open the windows of the Church and let the 
fresh air of the Spirit blow through.” We need God's Spirit. Let's keep the window's open.  

My experience of faith in Australia has been overwhelmingly posi�ve and the sense of community 
I have experienced in all parishes that I have been a part of has been wonderful. It is for this 
reason that I would like to see some serious ac�on undertaken so that genera�ons to come can 
experience the same. However, methods of engaging and catering for younger members needs to 
be considered (e.g. electronic bulle�ns, social media use, different community ac�vi�es) and 
currently conversa�on about these issues in our parish do not seem able to progress which is 
concerning.  

When I was a young man in the 60's and 70's I was raised as a Catholic by Catholic parents, 
educated in Catholic schools, atended weekly and many �mes daily Mass and yet as a young 
adult lost the prac�ce of my faith un�l my 30's. At this �me I had both the prodigal son and lost 
sheep experience and returned to my faith. The guides or "shepherds" who brought me home 
were men of the Church, some of them ordained, some not, but they had one single thing in 
common—they had the knowledge of the Truth and were not afraid to proclaim it. Under their 
guidance and instruc�on I came to see that the deficiencies in my knowledge were linked to 
deficiencies in the educa�on I had received some�mes because my teachers did not know their 
own faith despite in some cases being ordained ministers. These deficiencies in my educa�on 
became subliminal cracks in my faith which once cracked became broken. If there is one single 
thing that I might point to as a means of Salva�on it is knowledge—knowledge of the Truth, of the 
desire of God to have a personal two way rela�onship with me and knowledge of the fact that the 
evil one wants exactly the opposite. If I can know the Truth, I can reject the decep�on but this can 
only happen if someone teaches me the Truth and THAT is the job of the Church—to teach the 
Truth.  

My faith grew most when I was approaching the end of my high school educa�on (which I think is 
a pivotal moment in any young person's journey). Although I was already a commited Catholic, I 
was impacted by retreats and opportuni�es in the school which enlivened my faith and gave a 
missionary impulse to my gi�s and how I wanted to use them (for others*). A�er school, I decided 
to remain in contact with the Church—atending Mass on Sundays and, if possible, on weekdays; 
offering my humble gi�s to the service of the Church (visi�ng the aged care home, playing piano 
at Mass, even things like vacuuming the carpets). This con�nued for some years, and was gently 



Responses to Q3: Stories of faith or Church  
 

32 Final Report for Phase I: Listening and Dialogue: A Report to the Diocese of Rockhampton 

deepened by invita�ons to 'more.' (i.e. what started as a simple desire to 'help out' led to more 
significant commitments to serve the people of God; and this journey was walked in a parallel 
deepening of prayer). As ques�ons in my faith arose, I dealt with them as maturely as I could—
consul�ng competent mentors, researching and submi�ng my research to people who were 
more formed than I was, submi�ng my concerns to God in prayer and wai�ng pa�ently for a 
response, etc.). In essence, my journey is a very simple one where I desired to pursue God, and 
was (thank God) encouraged and helped by those around me to pursue God. Thus, the pursuit of 
God became the purpose of my life, not some project next to my work and leisure. This, I would 
hope, should be a common story, although the details may change significantly. Everyone who 
desires God (which is a lot of people, more than we might expect) should be able to say "I was 
helped and encouraged in my pursuit of God, and that pursuit has become the purpose of my 
life." If this is not the experience that people seem to be sharing, I think the Church in Australia 
should be sorry... and needs to very seriously ask why this is the case.  

I am a 35 year old single female living in [ - ]. My local Church is about 55 km away in [ - ], where 
Mass is rostered to be celebrated once a month. There are 8 semi-regular parishioners (including 
1 Anglican), with about half from proper�es 50-100 km away. My influences have been Catholic as 
well as broader Chris�an. I love the openness & joy with which Chris�ans worship and live their 
lives, but I also love the tradi�on, familiarity & comfort of Catholic Mass. I believe all Chris�ans are 
one family, it is just how we prac�ce our faith that differs. When I was a child, my family definitely 
fited into the ‘Christmas Catholics’ category. When I was about 12 years old, my interest in 
religion and God was intensified due to the influence of a few people in my life and especially due 
to the death of my grandmother. I atended a Catholic boarding school for secondary schooling. It 
was here that I began to atend Mass regularly, learn more about the Catholic Church, become 
involved in the Mass (as a reader and an extra-ordinary minister of Holy Communion, as well as 
�dying the Church a�er Mass) and I became interested and involved in liturgy prepara�on. During 
my post-schooling years, Mass became more of an ‘if it’s convenient’ type of event. I didn’t even 
atend a fixed Parish, but instead went to Mass wherever it suited me at the �me. In my mid-20s I 
decided to make Mass more of a priority in my life. I chose a regular Church and a regular Mass 
�me and became a ‘regular’! From here, I quickly became involved in parish life and loved my 
‘Church family’. I have since returned home and have been with my current parish for 8-9 years. 
A�er ini�ally encountering a lot of resistance to my desire to become involved, the aging (and 
passing) of our parishioners has meant that I am more or less the 'go to' person for our parish. I 
have so much to learn about all the various roles and how to do them. Throughout my life I have 
had a somewhat ac�ve prayer life. I have lapsed plenty, but I generally try to live as a Chris�an. I 
have been blessed to have had numerous encounters with God where he has given me instruc�on 
&/or clearly answered my ques�on/s. In the fullness of �me he has, of course, always been right. 
This has been very helpful for trying to 'let go' and let his will control my life, but as a control freak 
I am finding this very hard to do! When I look back over my Church life, I can see that I have nearly 
always atended very low-key, no fuss Masses. At university, Mass wasn't even held in a Church, 
but simply a room at the uni. I have o�en atended Sunday a�ernoon Masses—primarily because 
they have suited my lifestyle, but these are also usually quite relaxed. I guess this fits well with my 
more Chris�an than Catholic outlook regarding a lot of things. 
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I was very privileged in my youth to be introduced to the YCW Movement and I became a very 
ac�ve member of the YCW (Young Chris�an Workers Movement). It was in these weekly sessions 
that I encountered Jesus Christ and learnt how to deepen my rela�onship with Him and then 
consecrate my life to serving Him.   As well as this, I learnt the method of reading the Signs of the 
Times (John XXIII) using the - SEE, JUDGE AND ACT- process and I have used this approach to my 
life and ministry in the variety and diversity of ministries I have been involved in over the years. I 
was amazed when I worked in the Centre for Life and Mission in one of our Archdiocese Offices at 
how many of my co-workers were YCW trained as well. 
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CONCLUSION 

This report presented a summary of submissions that were received from your diocese in 
Phase One of the Plenary Council process called ‘Listening and Dialogue’. The findings are 
in response to three main questions: 

Question 1: What do you think God is asking of us in Australia at this time? 

Question 2: What questions about the future of the Church in Australia would you like the 
Plenary Council to consider?  

Question 3: Would you like to share a story about your experience of faith or of the Church in 
Australia that has shaped you?  

Phase Two of the Plenary Council: Listening and Discernment is already underway and will 
continue until early 2020. The purpose of this stage is to listen deeply to what the Spirit is 
saying through the responses that have been submitted in Phase One and to understand and 
connect with the sense of faith that has been shared by the people of God across Australia.  

We hope this report helps you in continuing to lead and encourage the engagement of many 
people in your diocese in this second phase as we discern together how God is calling us to 
be a Christ-centred Church that is:  

• Missionary and evangelising, 
• Inclusive, participatory and synodal, 
• Prayerful and Eucharistic, 
• Humble, healing and merciful, 
• A joyful, hope-filled and servant community, and  
• Open to conversion, renewal and reform. 

The National Centre for Pastoral Research sincerely thanks all the people from your diocese 
who participated in the Listening and Dialogue phase and those who continue to be engaged 
in the preparations towards Plenary Council 2020. We wish you and your diocese all the very 
best for the journey ahead. 
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